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Producing and managing deviance in the disabled colonial self: John Kitto, the deaf traveller 
Esme Cleall, e.r.cleall@sheffield.ac.uk  
Introduction  
In 1832 five articles appeared in the illustrated weekly paper the Penny Magazine by a man who 
identified himself ;ゲ けTｴW DW;a Tヴ;┗WﾉﾉWヴげく BWaﾗヴW ｪﾗｷﾐｪ ﾗﾐ デﾗ write about his journeys in the Middle 
East the author (John Kitto) explained to his readers that he けﾉｷ┗WS ｷﾐ ;ゲ デﾗデ;ﾉ ;ﾐS ;Hゲﾗﾉ┌デW SW;aﾐWゲゲ 
as I suppose can be possibly experiencedげ. Kitto HWﾉｷW┗WS ｴｷゲ ヴW;SWヴゲ ┘ﾗ┌ﾉS けW;ゲｷﾉ┞ ヮWヴIWｷ┗Wげ デｴ;デ his 
deafness けﾏ┌ゲデ ｴ;┗W ｪｷ┗Wﾐ ; ┗Wヴ┞ ヮWI┌ﾉｷ;ヴ Iｴ;ヴ;IデWヴげ デﾗ デｴW けｴｷゲデﾗヴ┞げ ﾗa ｴｷゲ けﾉｷaWげ ;ﾐS けデヴ;┗Wﾉゲげが ┘ｴｷIｴ 
woulS ﾐﾗデ けSｷﾏｷﾐｷゲｴ デｴWｷヴ ｷﾐデWヴWゲデげ ｷﾐ デｴW けデｴｷﾐｪゲげ ｴW ｴ;S けデﾗ デWﾉﾉくげi The premise of the articles was that 
his travelling to the East ;ゲ ; SW;a ﾏ;ﾐ ┘;ゲ W┝デヴ;ﾗヴSｷﾐ;ヴ┞が ﾗヴ ;ゲ ｴW ヮ┌デ ｷデが ; けゲｷﾐｪ┌ﾉ;ヴげ デｴｷﾐｪ デﾗ Sﾗく OﾐW 
ﾏｷｪｴデ ;ﾉゲﾗ ゲ;┞ ｷデ ┘;ゲ ; けSW┗ｷ;ﾐデげ デｴｷﾐｪ デﾗ Sﾗ disrupting as it did both the paradigm of the strong, able-
bodied coloniser and that of the static disabled person unaffected by Empire.   
This chapter explores the disabled colonial-self, a figure that in its very nature can be read as 
けSW┗ｷ;ﾐデげく Postcolonial analysis has traditionally focussed on two groups: the coloniser and the 
colonised. Such work importantly illuminated the stark power dynamics in colonial contexts, and the 
discursive power of the binary opposition drawn between them.
ii
 But in the last two decades 
scholars have reflected on the problematic potential in drawing the line between them too strongly. 
Ann Laura Stoler, for example, has argued that デｴW ｴｷゲデﾗヴｷﾗｪヴ;ヮｴｷI;ﾉ Sｷ┗ｷゲｷﾗﾐ HWデ┘WWﾐ けIﾗﾉﾗﾐｷ┣Wヴげ ;ﾐS 
けIﾗﾉﾗﾐｷ┣WSげ ヮヴﾗHﾉWﾏ;デｷI;ﾉﾉ┞ ヴWヮヴﾗS┌IWゲ two key constructs of imperial authority: firstly that 
E┌ヴﾗヮW;ﾐゲ ｷﾐ デｴW IﾗﾉﾗﾐｷWゲ ┘WヴW ; けﾐ;デ┌ヴ;ﾉ Iﾗﾏﾏ┌ﾐｷデ┞げ けW;ゲｷﾉ┞ ｷSWﾐデｷaｷ;HﾉWげ ｷﾐ デWヴﾏゲ ﾗa デｴWｷヴ けI┌ﾉデ┌ヴWげ 
;ﾐS けヴ;IWげ; ;ﾐS ゲWIﾗﾐSﾉ┞ デｴ;デ ﾉｷﾐWゲ HWデ┘WWﾐ デｴW けヴ┌ﾉWヴゲげ ;ﾐS デｴW けヴ┌ﾉWSげ ┘WヴW W;ゲｷﾉ┞ Sヴ;┘ﾐく “デﾗﾉWヴ 
argues that this conceptualisation bears little relation to the ambiguous realities of colonial rule 
┌ゲｷﾐｪ けヮﾗﾗヴ ┘ｴｷデWゲげが ┘ﾗﾏWﾐが IｴｷﾉSヴWﾐ ;ﾐS ゲWヴ┗;ﾐデゲ ;ゲ W┝;ﾏヮﾉWゲ ﾗa ┘ｴWヴW デｴW Hﾗ┌ﾐS;ヴ┞ HWデ┘WWﾐ 
けIﾗﾉﾗﾐｷゲWヴげ ;ﾐS けIﾗﾉﾗﾐｷゲWSげ ┘;ゲ blurred.iii Using the life of John Kitto, a deaf man who travelled to 
Malta and Baghdad in connection with missionary work and who produced a number of Orientalist 
writings, I argue that disability was another site of instability in the relationship between colonisers 
;ﾐS IﾗﾉﾗﾐｷゲWS ;ﾐS デｴ;デ デｴｷゲ デヴ;ﾐゲｪヴWゲゲｷﾗﾐ HWデ┘WWﾐ デｴW ゲデヴﾗﾐｪ SｷゲI┌ヴゲｷ┗W ﾉｷﾐWゲ ゲWヮ;ヴ;デｷﾐｪ けゲWﾉaげ aヴﾗﾏ 
けﾗデｴWヴげ Iﾗﾐゲデｷデ┌デWゲ Iﾗﾉﾗﾐｷ;ﾉ SW┗ｷ;ﾐIWく Dｷゲ;Hｷﾉｷデ┞が I also argue, was an important axis of embodied 
difference that contributed to the complexity of colonial relations both at home and overseas and 
troubled the construction of the colonial self. 
Deviance, disability and difference 
TｴW ﾉｷデWヴ;ヴ┞ IヴｷデｷI ‘ﾗゲWﾏ;ヴ┞ G;ヴﾉ;ﾐS Tｴﾗﾏ;ゲ Iﾉ;ｷﾏゲ デｴ;デ Sｷゲ;Hｷﾉｷデ┞ ｷゲ けデｴW ヮ;ヴ;Sｷｪﾏ ﾗa ┘ｴ;デ I┌ﾉデ┌ヴW 
I;ﾉﾉゲ SW┗ｷ;ﾐデげ ;ﾐS デｴ;デ デｴW けSｷゲ;HﾉWS aｷｪ┌ヴWげ ｷゲ けデｴW WﾏHﾗSｷﾏWﾐデ ﾗa IﾗヴヮﾗヴW;ﾉ ｷﾐゲ┌aaｷIｷWﾐI┞ ;ﾐS 
SW┗ｷ;ﾐIWげくiv Tｴﾗﾏゲﾗﾐげゲ argument draws on what are now the established claims of scholars of 
Sｷゲ;Hｷﾉｷデ┞ デｴ;デが ﾉｷﾆW けヴ;IWげ ;ﾐS けｪWﾐSWヴげが けSｷゲ;Hｷﾉｷデ┞げ ｷゲ ; ゲﾗIｷ;ﾉ Iﾗﾐゲデヴ┌Iデ ヴ;デｴWヴ デｴ;ﾐ ; medical reality.v 
PWﾗヮﾉW ┘ｴﾗ ;ヴW SW;aが HﾉｷﾐSが ┘ｴﾗ ｴ;┗W ﾏﾗHｷﾉｷデ┞ SｷaaｷI┌ﾉデｷWゲ ﾗヴ ｷﾐデWﾉﾉWIデ┌;ﾉ Sｷゲ;HｷﾉｷデｷWゲ ;ヴW ﾐﾗデ けSｷゲ;HﾉWSげ 
by their impairment; rather they are disabled by a society organised architecturally; socially; 
educationally; and economically around the able-bodied . As the historian of disability, Jacques-
HWﾐヴｷ “デｷﾆWヴ ｴ;ゲ ;ヴｪ┌WSが Sｷゲ;Hｷﾉｷデ┞ ;ﾐS Sｷゲ;HﾉWS ヮﾗヮ┌ﾉ;デｷﾗﾐゲ ;ﾉ┘;┞ゲ ヴWヮヴWゲWﾐデ ┘ｴ;デ ｷゲ け┌ﾐﾉｷﾆWげが ┘ｴ;デ 
けゲｴﾗ┌ﾉS ﾐﾗデ W┝ｷゲデげ ﾗヴ ┘ｴ;デ ﾏ┌ゲデ HW ;ゲゲｷﾏｷﾉ;デWSくvi  
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The social malleability of disability, allows it to be imbued with whatever a society considers 
particularly deviant, disturbing or disruptive and to be inflected with ever-shifting fantasies of the 
けW┝デヴ;ﾗヴSｷﾐ;ヴ┞げが けﾏﾗﾐゲデヴﾗ┌ゲげ ﾗヴ けｷﾐIﾗﾏヮﾉWデWげ HﾗS┞くvii In both Greek and Roman Aﾐデｷケ┌ｷデ┞が けSWaﾗヴﾏWSげ 
infants ┘WヴW W┝ヮﾗゲWS ;デ Hｷヴデｴ ;ﾐS けヴWデ┌ヴﾐWS デﾗ デｴW ｪﾗSゲげくviii From Leviticusげゲ ｷﾐﾃ┌ﾐIデｷﾗﾐゲ ﾗﾐ デｴW ヴｷデ┌;ﾉ 
け┌ﾐIﾉW;ﾐﾉｷﾐWゲゲげ ﾗa デｴW けHﾉｷﾐSげが けﾉ;ﾏWげ ﾗヴ けｴ┌ﾐIｴH;Iﾆげ ふLv, 21, 17-23), to the miracle healings of the 
GﾗゲヮWﾉゲが Cｴヴｷゲデｷ;ﾐｷデ┞げゲ aﾗ┌ﾐSｷﾐｪ デW┝デゲ ;ﾐS ゲ┌HゲWケ┌Wﾐデ デW;Iｴｷngs have been riddled with powerful 
and conflicting interpretations of disability.
ix
 Whilst disability was commonplace in the mediaeval 
and early modern periods, it was also linked with monstrosity, witchcraft, poverty and charity.
x
 The 
Enlightenment provoked new ways of conceptualising difference not least driving medicalised 
;デデWﾏヮデゲ デﾗ けI┌ヴWげ デｴW Sｷゲ;HﾉWS ;ﾐS ; ヮ;ヴデｷI┌ﾉ;ヴ aW;ヴ ﾗa ｷﾐデWﾉﾉWIデ┌;ﾉ Sｷゲ;Hｷﾉｷデ┞ ;ゲ けデｴヴﾗ┘H;Iﾆげく Iﾐ デｴW 
nineteenth century attitudes towards disability shifted and hardened as so have attitudes towards 
gender and race been argued to do.
xi
 Aゲ “;ヴ;ｴ Cｴｷﾐﾐ ヮ┌デゲ ｷデ けSｷゲ;HﾉWS ヮWﾗヮﾉW ┘WヴW ﾐﾗ ﾉﾗﾐｪWヴ ﾃ┌ゲデ 
inferior versions of the able-HﾗSｷWSき ヴ;デｴWヴが デｴW┞ ┘WヴW Iﾗﾐゲデｷデ┌デｷﾗﾐ;ﾉﾉ┞ SｷaaWヴWﾐデげくxii It may be further 
argued that デｴW けｴ;ヴSWﾐｷﾐｪげ ﾗa ;デデｷデ┌Ses towards race and disability were not simply analogous 
phenomena but were part and parcel of the same process.
xiii
 
In the eighteenth and nineteenth centuries colonial expansion was highly formative in shaping the 
society and psyche of metropolitan Britain.
xiv
 Images of the colonial other were prevalent in cultural 
products from sermons to school-lessons, published literature to family letters, from missionary 
memoirs to museums, in public and private fantasies and fictions.
xv
 Analyses of colonial culture both 
け;デ ｴﾗﾏWげ ;ﾐS ﾗ┗WヴゲW;ゲ ｴ;┗W SWﾏﾗﾐゲデヴ;デWS デｴ;デ デｴW Iﾗﾐゲデヴ┌Iデｷﾗﾐ ﾗa デｴW けIﾗﾉﾗﾐｷ;ﾉ ﾗデｴWヴげ ┘;ゲ 
けﾏ┌デ┌;ﾉﾉ┞ Iﾗﾐゲデｷデ┌デWSげ ┘ｷデｴ ﾐW┘ ┘;┞ゲ ﾗa ｷﾏ;ｪｷﾐｷﾐｪ デｴW Iﾗﾉﾗﾐｷ;ﾉ ゲWﾉaくxvi Race, gender and class, have 
been staples of such analyses but disability has been little used by postcolonial scholars to 
understand the making of difference. The literary critic Felicity Naussbaum is one of the few 
exceptions and her argument that in the eighteenth century デｴW SｷaaWヴWﾐIW ﾗa ヴ;IWが け;ﾐﾗﾏ;ﾉ┞げ ;ﾐS 
gender were intricately enmeshed gives much food for thought.
xvii
 Elsewhere I have argued that in a 
context when issues of race and empire gained increasing levels of cultural dominance, attitudes 
towards deafness and disability absorbed some of the associations of colonial difference.
xviii
 Diverse 
w;┞ゲ ｷﾐ ┘ｴｷIｴ デｴｷゲ I;ﾐ HW ゲWWﾐ ｷﾐIﾉ┌SW デｴW W┝ｴｷHｷデｷﾗﾐ ﾗa Sｷゲ;HﾉWS ;ﾐS ヴ;Iｷ;ﾉｷゲWS ﾗデｴWヴゲ ;ゲ けaヴW;ﾆゲげ ｷﾐ 
VｷIデﾗヴｷ;ﾐ Bヴｷデ;ｷﾐき デｴW SｷゲI┌ゲゲｷﾗﾐ ﾗa ｷﾐデWﾉﾉWIデ┌;ﾉﾉ┞ Sｷゲ;HﾉWS ヮWﾗヮﾉWゲ ;ゲ けゲ;┗;ｪWげき  デｴW aヴ;ﾏｷﾐｪ ﾗa 
Sｷゲ;HﾉWS ヮﾗヮ┌ﾉ;デｷﾗﾐゲ ｷﾐ デｴW ﾉ;ﾐｪ┌;ｪW ﾗa けSｷゲIﾗ┗Wヴ┞げき ;ﾐS ｷﾐ けゲIｷWﾐデｷaｷIげ SｷゲI┌ゲゲｷﾗﾐゲ ﾗa ┘ｴWデｴWヴ Dﾗ┘ﾐ 
“┞ﾐSヴﾗﾏW ふﾗヴ ｷﾐ IﾗﾐデWﾏヮﾗヴ;ヴ┞ ┌ゲ;ｪW けMﾗﾐｪﾗﾉｷ;ﾐｷゲﾏげぶ ┘;ゲ ; けヴ;IWげ ﾗヴ ; けSｷゲ;Hｷﾉｷデ┞げく 
In colonial discourse disability is usually associated with the body of the colonised. The colonial 
けﾗデｴWヴげ ┘;ゲ ﾗaデWﾐ ヴWヮヴWゲWﾐデWS ;ゲ ヮｴ┞ゲｷI;ﾉﾉ┞が ﾏWﾐデ;ﾉﾉ┞ ;ﾐS ゲヮｷヴｷデ┌;ﾉﾉ┞ けSefectiveげが ﾉ;Iﾆｷﾐｪ ｷﾐ ｷﾐデWﾉﾉWIデが 
ヮヴﾗﾐW デﾗ ゲｷIﾆﾐWゲゲが ;ﾐS けﾏ┌デｷﾉ;デWSげ H┞ ｷﾐSｷｪWﾐﾗ┌ゲ I┌ゲデﾗﾏゲく “┌Iｴ SｷゲI┌ヴゲｷ┗W ;ﾉｷｪﾐﾏWﾐデゲ ヮﾗゲWS 
disability amongst colonisers as doubly deviant. Not only was disability here as elsewhere a 
disruption of the able-bodied norm but it problematically aligned white colonisers with a racialised 
other.  In many ways, disabled British people in their very existence disrupted ideas about the Anglo-
“;┝ﾗﾐゲ ;ゲ ; けゲ┌ヮWヴｷﾗヴげが けｷﾏヮWヴｷ;ﾉ ヴ;IWげく Iﾐ Britain, disabled people potentially represented 
けSWｪWﾐWヴ;デWげ ﾗデｴWヴﾐWゲゲが ; けIﾉ;ゲゲげ ﾗa ヮWﾗヮﾉW Wゲデヴ;ﾐｪWS aヴﾗﾏ けﾏ;ｷﾐゲデヴW;ﾏげ society. To the anxiety of 
many the irregular genetic and epidemiological causes of congenital deafness meant it always 
threatened to emWヴｪW ┘ｷデｴｷﾐ デｴW けｷﾏヮWヴｷ;ﾉ ヴ;IWげ ｷデゲWﾉaく  
In this chapter I want to examine the ambivalence of disability in the colonial self, particularly by 
focussing on how the deviance of disability was produced and managed by colonial actors and how 
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this was spatially contingent. Whilst often understood as a passive condition, disability, like other 
identities is partly performative, produced and managed by individuals with impairments and those 
around them.  Being disabled requires a constant negotiation with the valued norm. As Thompson 
ヮ┌デゲ ｷデ けSｷゲ;HﾉWS ヮWﾗヮﾉW ﾏ┌ゲデ ﾉW;ヴﾐ デﾗ ﾏ;ﾐ;ｪW ヴWﾉ;デｷﾗﾐゲｴｷヮゲ aヴﾗﾏ デｴW HWｪｷﾐﾐｷﾐｪぐdisabled people 
must use charm, intimidation, ardour, deference, humor [sic], or entertainment to relieve 
ﾐﾗﾐSｷゲ;HﾉWS ヮWﾗヮﾉW ﾗa デｴWｷヴ SｷゲIﾗﾏaﾗヴデくげxix In a coﾉﾗﾐｷ;ﾉ IﾗﾐデW┝デ ｪWﾗｪヴ;ヮｴ┞ ;ﾐS けヴ;IWげ ゲｴ;ヮWS デｴW ┘;┞ 
ｷﾐ ┘ｴｷIｴ Sｷゲ;Hｷﾉｷデ┞が ﾐ;デ┌ヴ;ﾉｷゲWS ;ゲ WﾏHﾗSｷWS ;ﾐS けaｷ┝WSげが ┘;ゲ ヮヴﾗS┌IWSが SWIﾗSWS ﾗヴが Iﾗﾐ┗WヴゲWﾉ┞が ;HﾉW 
デﾗ ヮ;ゲゲ ┌ﾐSWデWIデWSく IﾐゲヮｷヴWS H┞ Cﾉ;ヴW AﾐSWヴゲﾗﾐ ;ﾐS ﾗデｴWヴゲげ ヴWIWﾐデ SｷゲI┌ゲゲｷﾗﾐゲ ﾗa デｴW ┌デｷﾉｷデ┞ ﾗa ﾉｷaW 
wriデｷﾐｪ デﾗ ｷﾉﾉ┌ﾏｷﾐ;デW デｴﾗゲW ﾗaデWﾐ IﾗﾐゲｷSWヴWS けﾏ;ヴｪｷﾐ;ﾉげ デﾗ デｴW Iﾗﾉﾗﾐｷ;ﾉ WﾐIﾗ┌ﾐデWヴ ;ゲ ┘Wﾉﾉ ;ゲ 
connections between disparate spaces, contexts and ideas, I explore these interaction through the 
life and writings of John Kitto the so-I;ﾉﾉWS けSW;a デヴ;┗WﾉﾉWヴげくxx  
John Kitto the Deaf Traveller 
Kitto was born (hearing) in Plymouth in 1804 to a working-class and deeply impoverished family. 
Deafened at the age of twelve and unable to be supported by his alcoholic father Kitto spent his 
adolescence in a workhouse and was reliant on reading and writing in order to communicate.  His 
desire to learn attracted the attention of local philanthropists who went on to provide for his formal 
education. As a young man he worked in Malta as a missionary assistant, and then in Baghdad as a 
tutor for the sons of an English missionary there. When Kitto returned to Britain in 1832 he started a 
career as a writer and Biblical scholar and had a prolific textual output. Despite considerable success, 
in middle-age, Kitto suffered from financial ruin, chronic pain and the loss of three children. He died 




Kitto is not the kind of subaltern whose lives Clare Anderson has illuminated. Unlike her examples, 
he left extensive written records, including those that were autobiographical. He was a published 
writer, and in his short lifetime received international recognition for his work including an honorary 
doctorate. On the other hand, as a deaf man, Kitto experienced marginalisation and discrimination. 
His body deviated significantly from that of the archetypical able-bodied coloniser: not only was he 
deaf but his short stature (he was 4 foot 8 inches) was also a source of personal disappointment and 
frustration. He experienced significant poverty both as a child and as an adult and his class 
H;Iﾆｪヴﾗ┌ﾐS W┝Iﾉ┌SWS ｴｷﾏ aヴﾗﾏ IWヴデ;ｷﾐ ﾉｷデWヴ;ヴ┞ IｷヴIﾉWゲく Iﾐ ﾏ;ヮヮｷﾐｪ Kｷデデﾗげゲ ﾏﾗ┗WﾏWﾐデゲ aヴﾗﾏ 
metropolitan sites to those of formal and informal colonialism, I am in part mapping these slippages 
in status. In doing so, I hope to address wider questions about the construction of the colonial self; 
the ambivalence of individuals who occupied positions as both subordinated and subordinator; and 
the significance of colonial encounter as terrains where deviance was produced and managed. 
To date, Kitto has received little historical attention, though his publications have been of interest to 
literary scholars and literary theologians.
xxii
 Of particular interest to me here is Eitan Bar-YﾗゲWaげゲ 
;ヴデｷIﾉW ﾗﾐ Kｷデデﾗげゲ ヶ-ヮ;ヴデ ゲWヴｷWゲが けTｴW DW;a Tヴ;┗WﾉﾉWヴげが ┘ヴｷデデWﾐ aﾗヴ The Penny Magazine.xxiii In it, Bar-
YﾗゲWa SｷゲI┌ゲゲWゲ ﾗa デｴW Iﾗﾐゲデヴ┌Iデｷﾗﾐ ﾗa デｴW けVｷIデﾗヴｷ;ﾐ Sｷゲ;HﾉWS デヴ;┗WﾉﾉWヴげ ;ﾐS デｴW ヮWヴIWｷ┗WS ヮ;ヴ;Sﾗ┝ 
created by disabled people (associated with stasis) who were geographically-mobile. In particular, I 
draw on ｴｷゲ ;ヴｪ┌ﾏWﾐデ デｴ;デ Kｷデデﾗ ;ﾐS ﾗデｴWヴ デヴ;┗WﾉﾉWヴゲ ┘ｷデｴ Sｷゲ;HｷﾉｷデｷWゲ けヮヴﾗHﾉWﾏ;デｷ┣WS デｴW ┗Wヴ┞ ﾐﾗデｷﾗﾐ 
the able-bodied traveller, given that all travellers, particularly those ignorant of local languages, 
WﾐIﾗ┌ﾐデWヴ ﾗHゲデ;IﾉWゲ ﾗa デｴW ┌ﾐa;ﾏｷﾉｷ;ヴげ.xxiv  
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This points us towards the socio-spatial contingency of disability.  What is considered, performed 
and experienced as disability (and hence as deviance) difaWヴゲ ;IIﾗヴSｷﾐｪ デﾗ ﾗﾐWげゲ positioning both 
geographically and socially. When in Britain, John Kitto, was primarily read as deaf, an identity that 
┘;ゲ ゲデｷｪﾏ;デｷ┣WSが ;ﾐS ｷﾐSWWS ヴ;Iｷ;ﾉｷゲWSが ;ゲ ;ﾐ ｷﾐデWヴﾐ;ﾉ IﾗﾉﾗﾐｷゲWS けﾗデｴWヴげく YWデ ┘ｴWﾐ ｴW ┘;ゲ ;Hヴﾗ;Sが 
Kitto was read as a white, British, Protestant man who carried with him the racialised privileges of 
the けゲWﾉaげが デｴW colonial elite. Whilst けﾐW┘ ｷﾏヮWヴｷ;ﾉげ ゲIｴﾗﾉ;ヴゲｴｷヮ ｴ;ゲ ｷﾐIヴW;ゲｷﾐｪﾉ┞ ヴWIﾗｪﾐｷゲWS デｴ;デ けｴﾗﾏWげ 
;ﾐS け;┘;┞げ ┘WヴW ﾏ┌デ┌;ﾉﾉ┞ Iﾗﾐゲデｷデ┌デWS ┣ﾗﾐWゲ in the nineteenth century, they were nonetheless 
terrains where identities were articulated, performed and managed distinctly. On some occasions 
deviants け;デ ｴﾗﾏWげ ┘ere yet more troubling けﾗ┗WヴゲW;ゲげ ┘ｴWヴW デｴW┞ WﾏHﾗSｷWS ; Iﾗﾉﾉ;ヮゲW ﾗa W;ゲ┞ 
Iﾗﾉﾗﾐｷ;ﾉ I;デWｪﾗヴｷWゲ ﾗa けゲWﾉaげ ;ﾐS けﾗデｴWヴげ ;ﾐS ｷﾐ so doing threatened the performance of superiority 
upon which colonialism relied. At other points iﾐSｷ┗ｷS┌;ﾉゲ SWWﾏWS けSW┗ｷ;ﾐデげ ｷﾐ デｴW ﾏWデヴﾗヮﾗﾉWが 
including disabled people, seem less so overseas due to their alignment with white privilege and 
power. Imperial Britain was also a colonial space, albeit one where the rule of difference was less 
violently enforced than overseas. As such the language of difference and otherness developed in the 
EﾏヮｷヴW Iﾗ┌ﾉS HW ┌ゲWS け;デ ｴﾗﾏWげ デﾗ ｷSWﾐデｷa┞ ┘ｴ;デ ﾏ;┞ HW デWヴﾏWS けｷﾐデWヴﾐ;ﾉ ﾗデｴWヴゲげ ゲヮﾉｷデ ﾗaa ;ﾐS 
rejected from the colonial self.   
At homeぎ SW;a ;ゲ けﾗデｴWヴげ ｷﾐ ; ケ┌;ゲｷ-colonial encounter   
Kitto lost his hearing at the age of twelve when he slipped when helping his father to slate a roof and 
fell backwards onto the paved court below. When he woke from a coma two weeks later he was 
ゲ┌ヴヮヴｷゲWS デﾗ aｷﾐS ｴW ゲデヴ┌ｪｪﾉWS デﾗ Iﾗﾏﾏ┌ﾐｷI;デW ┘ｷデｴ デｴW ;ﾐ┝ｷﾗ┌ゲ ヴWﾉ;デｷ┗Wゲ ;ヴﾗ┌ﾐS ｴｷゲ HWSく Iﾐ Kｷデデﾗげゲ 
┘ﾗヴSゲが けﾗﾐW ﾏﾗヴW IﾉW┗Wヴ デｴ;ﾐ デｴW ヴWゲデ ﾏﾗヴW IﾉW┗Wヴ デｴ;ﾐ デｴW ヴWゲデが ｴｷデ ┌ヮﾗﾐ デｴW ｴ;ヮpy expedient of 
┘ヴｷデｷﾐｪ ┌ヮﾗﾐ ; ゲﾉ;デWげ ゲﾗﾗﾐ デｴW ┘ヴｷデWヴ けSｷゲヮﾉ;┞WS ┌ヮﾗﾐ ｴｷゲ ゲﾉ;デW デｴW ;┘a┌ﾉ ┘ﾗヴSゲが さYOU A‘E DEAFざくげxxv 
This constituted a major trauma and a marking point in his life. Disability differs from other 
categories of identity, such as class, ethnicity and gender in the extent of its malleability both in 
デWヴﾏゲ ﾗa デｴW W┝デWﾐデ ﾗa Iｴ;ﾐｪW ふﾗﾐW ﾏﾗ┗Wゲ HWデ┘WWﾐ デｴW a;ﾉゲW Hｷﾐ;ヴｷWゲ ﾗa けﾐﾗﾐ-Sｷゲ;HﾉWSげ ;ﾐS 
けSｷゲ;HﾉWSげぶ ;ﾐS デｴW Iﾗﾏﾏﾗﾐ;ﾉｷデ┞ ┘ｷデｴ ┘ｴｷIｴ Iｴ;ﾐｪW ﾗII┌ヴゲ ┘ｷデｴｷﾐ ;ﾐ ｷﾐSｷ┗ｷS┌;ﾉ ﾉｷaW-cycle. Of course 
other identities can also shift, but gender and ethnicity, for example, nonetheless tend to be more 
stable markers than that of disability in terms of the scale of change. Today, it is estimated that only 
about 14% of disability is evident from birth, by far the majority of disabling conditions are 
acquired.
xxvi
 Whilst it is impossible to calculate the exact numbers of deaf people in the nineteenth 
century, taken as a proportion of the overall population, there were many more deaf people in 
Britain in the past than there are today. Illnesses causing deafness (such as scarlet fever; mumps; 
chicken pox; influenza; measles; meningitis; and rubella) were prolific and there were higher rates of 
industrial accidents. Furthermore, ┘ｴ;デ デﾗS;┞ ﾏｷｪｴデ HW IﾗﾐゲｷSWヴWS ; ﾏﾗSWヴ;デW ﾗヴ けIﾗヴヴWIデ;HﾉWげ 
hearing loss, had profound social implications as audio-enhancing technology was of poor quality 
and, for those like John Kitto prohibitively expensive. 
That Kitto lost his hearing at the onset of adolescence meant that deafness functioned as a key 
element in his identity formation, in how he was viewed and in how he viewed the world.
xxvii
 In this 
way Kitto differs from those deafened in adulthood such as Harriet Martineau, perhaps a better 
known deaf and disabled traveller.
xxviii
 That he was deafened, rather than born deaf, was also highly 
significant in the way in which Kitto forged his deaf identity, it was linked with trauma, parental 
neglect, and loss. It meant he had good familiarity with the English language and this remained his 
key means of communication even though, after his accident, this meant conversing by written 
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notes and the manual alphabet,
xxix
 rather than speech.  Acquiring deafness through an accident also 
meant that Kitto would not have been subject to the anxieties and prejudices projected onto the 
congenitally deaf in this period who were believed to be intrinsically けSWｪWﾐWヴ;デWげく B┞ デｴW ;ｪW ﾗa ヱヲが 
Kitto had also already formed his prejudices about disability and, like hearing contemporaries, saw 
the deaf as a deeply deviant group.  
The experience of deaf people in metropolitan Britain can be read as a quasi-colonial encounter in 




 activists discuss the encounters 
between deaf and hearing people as colonial. Harlan Lane, for example, claims members of Deaf 
I┌ﾉデ┌ヴWゲ ;ゲ ﾉｷﾐｪ┌ｷゲデｷI ﾏｷﾐﾗヴｷデｷWゲが ┘ｷデｴ ; SｷゲデｷﾐIデ I┌ﾉデ┌ヴWが デｴ;デ ゲ┌aaWヴ デｴW けヮｴ┞ゲｷI;ﾉ ゲ┌Hﾃ┌ｪ;デｷﾗﾐ ﾗa ; 
disempowered people, the imposition of alien language and mores, and the regulation of education 
on behalf of the colonizerげゲ ｪﾗ;ﾉゲげくxxxii TｴW ヴﾗﾗデゲ ﾗa デｴｷゲ けIﾗﾉﾗﾐｷ;ﾉげ ヴWﾉ;デｷﾗﾐゲｴｷヮ I;ﾐ HW ゲWWﾐ ｷﾐ デｴW 
ﾏWSｷI;ﾉ ;ﾐS WS┌I;デｷﾗﾐ;ﾉ け;S┗;ﾐIWﾏWﾐデゲげ ﾗa デｴW WｷｪｴデWWﾐデｴ ;ﾐS ﾐｷﾐWデWWﾐデｴ-centuries. The link long 
drawn in western philosophy between language and thought meant that without speech, deaf 
people were imagined unable to think, reason, or believe in God.
xxxiii
 OaデWﾐ IﾗﾐIWｷ┗WS ;ゲ けｷSｷﾗデｷIげが 
deaf people were sometimes unable to inherit; denied access to the courts; and refused 
education.
xxxiv
 MWSｷI;ﾉ け;S┗;ﾐIWﾏWﾐデゲげ ｷﾐ デｴｷゲ ヮWヴｷﾗS ┘WヴW ;ﾉゲﾗ ヮヴﾗHﾉWﾏ;デｷc, painful and 
ineffective.
xxxv
 Kｷデデﾗ ｴｷﾏゲWﾉa SWゲIヴｷHWS ｴﾗ┘ ┗;ヴｷﾗ┌ゲ SﾗIデﾗヴゲ けヮﾗ┌ヴWS ｷﾐデﾗ ﾏ┞ デﾗヴデ┌ヴWS W;ヴゲ ┗;ヴｷﾗ┌ゲ 
infusions, hot and cold; they bled me they blistered me, leeched me, physicked, me and at last, they 
put a watch between my teeth, and on finding that I was unable to distinguish the ticking, they gave 
ｷデ ┌ヮ ;ゲ ; H;S I;ゲWが ;ﾐS ﾉWaデ ﾏW デﾗ ﾏ┞ a;デWくげxxxvi Later in the century, fears about the creation of what 
┘;ゲ I;ﾉﾉWS け; SW;a ┗;ヴｷWデ┞ ﾗa デｴW ｴ┌ﾏ;ﾐ ヴ;IWげ ┘WヴW ┌ゲWS デﾗ SｷゲIﾗ┌ヴ;ｪW SW;a ヮWﾗヮﾉW aヴﾗﾏ ﾏ;ヴヴ┞ｷﾐｪ 
and reproducing.
xxxvii
 These interventions were justified on the grounds that deaf people fell outside 
what it meant to be a thinking, functioning, person.
xxxviii
  
Cﾗﾐゲデヴ┌Iデｷﾗﾐゲ ﾗa SW;a ヮWﾗヮﾉW ;ゲ ; けSWｪヴ;SWSげ ;ﾐS けｴW;デｴWﾐげ ヮWﾗヮﾉW ｷﾐ ﾐWWS ﾗa Iｷ┗ｷﾉｷゲ;デｷﾗﾐ ;ﾐS 
salvation also carried colonial and racial connotations. In the same manner that indigenous language 
┘WヴW SｷゲﾏｷゲゲWS ;ゲ ｷﾐI;ヮ;HﾉW ﾗa Iﾗﾐ┗W┞ｷﾐｪ デｴW ｷﾐデヴｷI;IｷWゲ ﾗa けIｷ┗ｷﾉｷゲWSげ デｴﾗ┌ｪｴデが デhe rhetoric of racial 
SｷゲIヴｷﾏｷﾐ;デｷﾗﾐ ┘;ゲ ﾗaデWﾐ SWヮﾉﾗ┞WS デﾗ Iﾉ;ｷﾏ デｴW けSW;a ;ﾐS S┌ﾏHげ ┘WヴW けゲ;┗;ｪWゲげ ゲデ┌Iﾆ ;デ ; けヮヴｷﾏｷデｷ┗Wげ 
ゲデ;ｪW ﾗa けW┗ﾗﾉ┌デｷﾗﾐげ ;ﾐS デｴ;デ デｴWｷヴ ﾉ;ﾐｪ┌;ｪW ┘;ゲ けSWｪヴ;SWSげくxxxix The sensational discovery of the 
けゲ;┗;ｪW ﾗa A┗W┞ヴﾗﾐげが ; け┘ｷﾉSげ Hﾗ┞ ┘ｷデｴﾗ┌デ ゲヮWWIｴ ;ﾐS ヮﾗゲゲｷHﾉ┞ SW;aが ┘ｴﾗ ﾉｷ┗WS けﾐ;ﾆWSげ ｷﾐ デｴW ┘ﾗﾗSゲ 
until he was eventuall┞ I;ヮデ┌ヴWS ;ﾐS W┝;ﾏｷﾐWSが ヴ;ｷゲWS aW;ヴゲ ;Hﾗ┌デ けヮヴｷﾏｷデｷ┗Wげ E┌ヴﾗヮW;ﾐゲ ;デ ; デｷﾏW 
┘ｴWﾐ けゲ;┗;ｪWヴ┞げ ┘;ゲ HWｷﾐｪ ｷﾐIヴW;ゲｷﾐｪﾉ┞ ﾉﾗI;デWS ﾗ┗WヴゲW;ゲくxl B;┞ﾐデﾗﾐ ｴ;ゲ SｷゲI┌ゲゲWS デｴW けWデｴﾐｷIｷゲ;デｷﾗﾐげ 
of deaf people in late nineteenth-century America where the use of sign-language marked their 
W┝Iﾉ┌ゲｷﾗﾐ aヴﾗﾏ デｴW ﾐ;デｷﾗﾐ ;ﾐS IﾗﾐIWヴﾐゲ ;Hﾗ┌デ ヴ;Iｷ;ﾉ けSWｪWﾐWヴ;I┞げ ┘WヴW ;ヮヮﾉｷWS デﾗ ｪヴﾗ┌ヮゲ SWaｷﾐWS H┞ 
supposed ethnicity and supposed ability alike.
xli
 In Britain and Ireland earlier links can be drawn 
between the treatment of deaf people and wider processes of colonisation, including those of a 
ﾏﾗヴW けｴ┌ﾏ;ﾐｷデ;ヴｷ;ﾐげ ﾏﾗSWﾉく In some ヮ┌HﾉｷI;デｷﾗﾐゲが SW;a ヮWﾗヮﾉWが ﾉｷﾆW デｴW けSWｪヴ;SWSげ IﾐSｷ;ﾐゲ ;ﾐS 
Africans of Empire, or the slum-S┘WﾉﾉWヴゲ ﾗa LﾗﾐSﾗﾐげゲ E;ゲデ EﾐSが ┘WヴW W┝ヮﾉｷIｷデﾉ┞ ﾉ;HWﾉﾉWS ;ゲ けｴW;デｴWﾐゲげ 
who needed rescuing.
xlii
 Deaf asylums were imagined to be so unlike the hearing world as to be as 
a;ヴ ;┘;┞ ;ゲ ;ﾐ ﾗ┗WヴゲW;ゲ デWヴヴｷデﾗヴ┞く JﾗゲWヮｴ H;デデﾗﾐが aﾗヴ W┝;ﾏヮﾉWが ┘ヴﾗデW ﾗﾐ ｴｷゲ けW┝ヮﾉﾗヴ;デｷﾗﾐげ ﾗa デｴW 
Margate Deaf Asylum in language reminiscent of that of an imperial travellWヴぎ  けDW;a-and-Dumb-Land 
ｷゲ ; ﾐW┘ Iﾗ┌ﾐデヴ┞ デﾗ ﾏWくくく I W┝ヮWヴｷWﾐIWS ゲﾗﾏW ﾗa デｴW ゲWﾐゲ;デｷﾗﾐゲ ﾗa ; SｷゲIﾗ┗WヴWヴくげ xliii This imagery is not 
only about geographical distance but also about colonial otherness. The use of such metaphors, and 
indeed the shared practices of exclusion that went with them, are useful in thinking about the 
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splitting of deviant elements from the colonial self and the projection and containment of them into 
a けaﾗヴWｷｪﾐげが ｪWﾗｪヴ;ヮｴｷI;ﾉﾉ┞ ヴWﾏﾗ┗WSが other. 
 
Kitto was keen to distance himself from such tropes and, as a deaf person who was literate in English 
;ﾐS Iﾉ;ｷﾏWS デﾗ け;Hﾗﾏｷﾐ;デWげ ゲｷｪﾐ ﾉ;ﾐｪ┌;ｪWが occupied an ambivalent position in regards to the British 
deaf community. Kitto was at pains to distance himself from other deaf people particularly the group 
ｴWが ﾉｷﾆW ｴW;ヴｷﾐｪ IﾗﾏﾏWﾐデ;デﾗヴゲが ﾉ;HWﾉﾉWS デｴW け┌ﾐWS┌I;デWS SW;a ;ﾐS S┌ﾏHげくxliv In his biographical 
┘ヴｷデｷﾐｪ ;Hﾗ┌デ SW;aﾐWゲゲが Kｷデデﾗ ┌ゲWゲ ; けSW;a ;ﾐS S┌ﾏH Hﾗ┞げが ﾗﾐﾉ┞ Iﾗﾐ┗Wヴゲ;ﾐデ ｷﾐ ゲｷﾐｪ-language, met in 
his youth, to serve as an example of the kind of deaf person that Kitto himself was not. The boy 
exemplifies many of the stereotypes of deaf people in this period, impoverished, isolated and 
unteachable. Later in life, Kitto was deeply offended to have been connected with the Deaf and 
Dumb Institution and strove to Sｷゲデｷﾐｪ┌ｷゲｴ ｴｷﾏゲWﾉa aヴﾗﾏ けSW;a ﾏ┌デWゲげくxlv 
Yet Kitto was also acutely aware of his own outsiderness. Following his accident, Kitto found that the 
way in which he was viewed, even by his family, completely changedく けI ┘;ゲ ﾐﾗ ﾉﾗﾐｪWヴ ヴWケ┌ｷヴWS デﾗ 
resume my former ﾉ;Hﾗ┌ヴゲげ ｴW ﾉ;デWヴ ┘ヴﾗデWが け;ﾐS ｷデ ｷゲ ﾐﾗ┘ IﾉW;ヴ デﾗ ﾏWが デｴ;デ I ┘;ゲ IﾗﾐゲｷSWヴWS デﾗ ｴ;┗W 
HWWﾐ ヴWﾐSWヴWS ┌ゲWﾉWゲゲ H┞ ﾏ┞ ;aaﾉｷIデｷﾗﾐげくxlvi Not only was he thus excluded from the possibilities of 
┘ﾗヴﾆ ;ﾐS けｷﾐSWヮWﾐSWﾐIWげ デｴ;デ ┘WヴW IﾗヴﾐWヴゲデﾗﾐWゲ デﾗ VｷIデﾗヴｷ;ﾐ ﾏ;ゲI┌ﾉｷﾐｷデ┞が Hut his embodied ways of 
being were considered deviant. His need to write things down or finger-spell his conversation with 
his companions, was conspicuous, and drew attention in the streets.
xlvii
 His voice, which he only 
acquired at all after an episode discussed below, was guttural and unregulated, his accent marked 
ｴｷﾏ ;ゲ SｷaaWヴWﾐデが ;ﾐS ゲｷｪﾐｷaｷI;ﾐデﾉ┞ ;ゲ けaﾗヴWｷｪﾐげく けTｴﾗゲW くくく ┘ｴﾗ Sﾗ ﾐﾗデ ﾆﾐﾗ┘ ﾏWげが ｴW ┘ヴﾗデW けﾗaデWﾐ デ;ﾆW 
ﾏW aﾗヴ ; aﾗヴWｷｪﾐWヴげくくくく けI ;ﾏ デﾗﾉS ﾏ┞ ┗ﾗｷIW ｷゲ ┌ﾐﾉｷﾆW デｴW ┗ﾗｷIWゲ ﾗa ﾗデｴWヴ ﾏWﾐげが ゲ┌ｪｪWゲデｷﾐｪ ; ゲense of 
gendered as well as raced deviance.
xlviii
 He was aware of what disability scholars have called the 
けSｷゲ;HﾉWS ｪ;┣Wげが ; ヮ;ヴ;ﾉﾉWﾉ ﾗI┌ﾉ;ヴ ｷSWﾐデｷaｷI;デｷﾗﾐ ﾗa SｷaaWヴWﾐIW デｴ;デ ｴ;ゲ HWWﾐ SｷゲI┌ゲゲWS H┞ ヮﾗゲデ-colonial 
ゲIｴﾗﾉ;ヴゲ ;ゲ けデｴW Iﾗﾉﾗﾐｷ;ﾉ ｪ;┣Wげくxlix He writes of the way in which his voice, unvarying in volume and 
thus, in quiet streets, perceived by those around him as too loud, attracted stares. Walking down 
Burlington Arcade ｴW ┘;ゲ けﾉﾗゲデ ｷﾐ ;ゲデﾗﾐｷゲｴﾏWﾐデげ デﾗ aｷﾐS W┗Wヴ┞ﾗﾐW デﾗ ゲデﾗヮ ;ﾐS ゲデ;ヴW ;デ ｴｷﾏ ┘ｷデｴ ┘ｴ;デ 
he descrｷHWS ;ゲ けデｴ;デ ヴ┌SW ｪ;┣W ┘ｴｷIｴ I デ;ﾆW デﾗ HW Iｴ;ヴ;IデWヴｷゲデｷI ﾗa デｴW Eﾐｪﾉｷゲｴ ヮWﾗヮﾉWが ;ゲ I ﾐW┗Wヴ 
ﾐﾗデｷIWS デｴW ﾉｷﾆW ﾗa ｷデ ｷﾐ ;ﾐ┞ Iﾗ┌ﾐデヴ┞ デｴヴﾗ┌ｪｴ ┘ｴｷIｴ I ｴ;┗W デヴ;┗WﾉﾉWSくげl Whilst it is possible that this 
stare was ヮWI┌ﾉｷ;ヴﾉ┞ Eﾐｪﾉｷゲｴが Kｷデデﾗげゲ ｷﾐデWヴヮヴWデ;デｷﾗﾐ ;ﾉゲﾗ ゲ┌ggests that he felt most conspicuously 
deviant as a disabled person in Britain. Because of the alignment of difference with what was 
colonial in this period, and the slippage between languages of race and disability in the nineteenth 
IWﾐデ┌ヴ┞が Kｷデデﾗげゲ WﾐIﾗ┌ﾐデWヴゲ け;デ ｴﾗﾏWげが I;ﾐ ｷﾐ ゲﾗﾏW ┘;┞ゲ HW ヴW;S ﾐﾗデ ﾗﾐﾉ┞ ;ゲ SW┗ｷ;ﾐデ H┌デ ;ゲ ｴ;┗ｷﾐｪ ; 
quasi-colonial dimension. So pervasive was colonial discourse in the nineteenth century that it 
shaped the way in which other forms of difference were seen and recognised including back in 
metropolitan Britain. 
Overseas: disabilities in spaces of formal and informal influence  
When deaf people travelled to the Empire, the complex and fluid intersections between ethnicity 
and disability were further contorted. British people with disabilities could be immensely troubling 
to white communities overseas anxious to project an image of the superior mental and physical 
capacity of Europeans to indigenous people. It also threatened to disrupt wider colonial discourses 
┘ｴWヴW けゲｷIﾆﾐWゲゲげ ┘;ゲ ｷﾐIヴW;ゲｷﾐｪﾉ┞ ;ゲゲﾗIｷ;デWS ┘ｷデｴ デｴW Iﾗﾉﾗﾐｷ;ﾉ けﾗデｴWヴげが ﾗa AaヴｷI; ;ゲ ; けゲｷIﾆ IﾗﾐデｷﾐWﾐデげ 
aﾗヴ W┝;ﾏヮﾉWが ﾗa BWﾐｪ;ﾉ ;ゲ デｴW けｴﾗﾏWげ ﾗa IｴﾗﾉWヴ; ﾗヴ ﾗa ｷﾐSｷｪWﾐﾗ┌ゲ ヮWﾗヮﾉWゲ ;Iヴﾗゲゲ デｴW ｪﾉﾗHW ;ゲ ﾐWWS┞ 
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patients for western biomedicine.
li
 From a different perspective, operating in a colonial sphere 
where they were often read through their race as well as their disability provided some deaf people 
with an opportunity to circumnavigate some of the disadvantages posed by deafness at home. The 
empire could also be a space where new identities could be tested and tried out, including those 
considered deviant.  
H;┗ｷﾐｪ ┌ﾐSWヴｪﾗﾐW ;ﾐ ｷﾏヮﾗヴデ;ﾐデ けIｴ;ﾐｪWげ ;ﾐS ｪヴﾗ┘デｴ ﾗa けゲヮｷヴｷデ┌;ﾉ ﾉｷaWげ S┌ヴｷﾐｪ ｴｷゲ ﾉ;デW デWWﾐゲが Kｷデデﾗ 
resolved to work, in some capacity, as a missionary. This was an ambitious decision for a deaf man. 
Highly conscious of the costs of supporting incapacitated missionaries, and saturated with their own 
ヮヴWﾃ┌SｷIWゲ ;ヴﾗ┌ﾐS ﾏWﾐデ;ﾉが ヮｴ┞ゲｷI;ﾉ ;ﾐS ゲヮｷヴｷデ┌;ﾉ けｴW;ﾉデｴげが most nineteenth-century missionary 
societies systematically filtered out disabled applicants.  The London Missionary Society, for 
example, automatically rejected all candidates who had experienced, or had a family history of 
epilepsy, mental illness, speech impediments or deafness - all conditions believed to impede a 
I;ﾐSｷS;デWげs ability to learn a foreign language.lii When it had been first raised, Kitto too, saw a 
missionary career as an impossibility thinking himself けWﾐデｷヴWﾉ┞ ｷﾐIﾗﾏヮWデWﾐデ デﾗ デｴW S┌デｷWゲ ﾗa ゲﾗ 
;ヴS┌ﾗ┌ゲ ; ゲデ;デｷﾗﾐげ ;ﾐS believing ｴｷゲ けSW;aﾐWゲゲげ to be ;ﾐ けﾗHゲデ;IﾉWげくliii But a solution was found where 
Kitto could make a textual contribution: he would go as a printer, the printed pamphlet being a 
staple tool for proslytization in this period. Even then, his admittance to overseas missionary work 
was far from guaranteed, but Kｷデデﾗ ┘;ゲ ヴWﾉｷW┗WS デﾗ ヴWIWｷ┗W ﾐﾗデｷIW デｴ;デ けTｴW CﾗﾏﾏｷデデWW ぷﾗa デｴW 
Church Missionary Society] did not consider my deafness as any material impediment to my 
┌ゲWa┌ﾉﾐWゲゲ ;ゲ ; ヮヴｷﾐデWヴ ;デ ﾗﾐW ﾗa デｴW “ﾗIｷWデ┞げゲ ゲデ;デｷﾗﾐゲげ ;ﾐS ゲﾗ Kｷデデﾗ ┘Wﾐデ デﾗ LﾗﾐSﾗﾐ デﾗ デヴ;ｷﾐくliv On 20 
June 1827, he set sail to Malta in that capacity. 
The moment when Kitto left England for the first time, on the ship to his new station, marked a 
major psychological and physiological change in how he performed his deafness. Ever since his fall 
Kitto ｴ;S ゲヮﾗﾆWﾐ ┘ｷデｴ けヮ;ｷﾐ ;ﾐS SｷaaｷI┌ﾉデ┞げが けｷﾐ ; ┗ﾗｷIW ゲﾗ ｪヴW;デﾉ┞ ;ﾉデWヴWS ;ゲ デﾗ HW ﾐﾗデ W;ゲｷﾉ┞ 
┌ﾐSWヴゲデﾗﾗSげ and one, which as noted above, that troubled his ethnic and gendered identification. 
Due to intense self-consciousness about speaking, Kitto had induced others to believe that he was 
けﾏ┌デWげ に communicating only through writing or the manual alphabet. But when on the ship to 
Malta, Kｷデデﾗげゲ デヴ;┗Wﾉﾉｷﾐｪ Iﾗﾏヮ;ﾐｷﾗﾐゲが Dヴく KﾗヴIﾆが ; GWヴﾏ;ﾐ ヮｴ┞ゲｷIｷ;ﾐが ;ﾐS Mヴく J;Sﾗ┘ﾐｷIﾆ┞が ; 
converted Polish Jew, reaslied that Kitto could in fact use his voice, but choose to not.  Kitto later 
explained howが ┘ｷデｴ デｴW ゲｴｷヮげゲ I;ヮデ;ｷﾐが デｴW デ┘ﾗ ｴ;S けWﾐデWヴWS ｷﾐデﾗ ; Iﾗﾐゲヮｷヴ;I┞げが ヴWa┌ゲｷﾐｪ デﾗ 
┌ﾐSWヴゲデ;ﾐS け; ┘ﾗヴS I ゲ;ｷSが ﾗデｴWヴ┘ｷゲW デｴ;ﾐ ﾗヴ;ﾉﾉ┞ デｴヴﾗ┌ｪｴﾗ┌デ デｴW ┗ﾗ┞;ｪWげく Kｷデデﾗ Iﾉ;ｷﾏWS デｴ;デ け;ゲ I ｴ;S 
m┌Iｴ デﾗ ;ゲﾆくくくI ﾏ;SW ┗Wヴ┞ ｪヴW;デ ヮヴﾗｪヴWゲゲ ┘ｷデｴ ﾏ┞ デﾗﾐｪ┌W S┌ヴｷﾐｪ デｴW ゲｷ┝ ┘WWﾆゲげ ┗ﾗ┞;ｪWが ;ﾐS H┞ デｴW 
time we reached our destination, had almost overcome the habit of clutching a pen or pencil to 
;ﾐゲ┘Wヴ W┗Wヴ┞ ケ┌Wゲデｷﾗﾐ デｴ;デ ┘;ゲ ;ゲﾆWS ﾏWくげlv  The shift was likely in part due to the psycho-dynamics 
of his relationship with Krock and Jadowvicky, but the striking nature of the change, previously 
believed by Kitto to have been impossible, is suggestive of the power of the liminal space of the ship. 
The only Englishman on board, and suspended between metropole and colony, the ship may be read 
as equivocal colonial sphere where all identities were liable to transition.
lvi
 In leaving Britain, Kitto 
ゲWWﾏWS デﾗ ﾉW;┗W HWｴｷﾐS ｴｷゲ ヮヴｷﾏ;ヴ┞ ヮWヴゲﾗﾐ;ﾉ ;ゲ ; けSW;a-ﾏ┌デWげ ;ﾐS IﾗﾏW デﾗ HW ゲeen, in the first 
instance, as an Englishman abroad.. 
Kitto arrived in Malta later in 1827. At this point Malta occupied the unusual position of being a 
colony in Europe. Kitto was horrified by its Catholicism, which he saw as utterly other. He wrote of 
thW M;ﾉデWゲW ;ゲ ┌デデWヴﾉ┞ けﾗデｴWヴげが a┌ﾉﾉ ﾗa デｴW け┣W;ﾉ ﾗa Wヴヴﾗヴ ;ｪ;ｷﾐゲデ デヴ┌デｴが ﾗa S;ヴﾆﾐWゲゲ ;ｪ;ｷﾐゲデ ﾉｷｪｴデげくlvii 
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These othering tendencies were extenuated still further when, little more than two years later, he 
was employed as the tutor for the sons of a missionary and travelled with the family to where they 
were to be stationed in Baghdad.  
Baghdad was a cosmopolitan city with diverse populations of Arabs, Turks, Kurds, Jews, Armenian 
Christians, Russians and other, small, European communities where many British people were 
engaged with informal imperialism, not least through the missionary activity with which Kitto was 
associated. In this period, Baghdad ┘;ゲ ;ﾉゲﾗ ｷﾐ デｴW ﾏｷSゲデ ﾗa W┝デヴWﾏW ヮﾗﾉｷデｷI;ﾉ デ┌ヴH┌ﾉWﾐIWく Kｷデデﾗげゲ デｷﾏW 
there coincided with the dispossession of the Mamluk rulers and reimposition of direct Ottoman rule 
by Ali Ridha Pasha; a protracted siege; and outbreaks of cholera and plague. But Kitto was much 
ｷﾏヮヴWゲゲWS H┞ デｴW Iｷデ┞が ; ヮﾉ;IW ｴW SWゲIヴｷHWS ;ゲ けデｴW ヴWﾐﾗ┘ﾐWS ゲW;デ ﾗa ;ﾐ EﾏヮｷヴW ┘ｴｷIｴ ゲデヴWデIｴWS ｷデゲ 
gigantic arms from the Indus to the Mediterranean, and the great scene of Arabian Tale and 
ヴﾗﾏ;ﾐIWげくlviii Reaching Baghdad was in itself a subversion of what it meant to be deaf as Kitto himself 
was aware, as he reflected: 
けAデ ﾗﾐW デｷﾏW I ｴ;S ﾐﾗ ｷSW; H┌デ デｴ;デ I ゲｴﾗ┌ﾉS spend my days in the obscurities of my humble 
location, and then, when this view was altered, it seemed so much the tendency of my 
deafness, to make me a fixture, in some chimney-corner, that I should quite as soon, 
perhaps sooner, have thought of crossing the rivers of the moon, as the Neva, the Volga, the 
Terek, the Araxes ﾗヴ デｴW Tｷｪヴｷゲくげlix 
In BaghS;Sが Kｷデデﾗ aWﾉデ ｴｷﾏゲWﾉa デﾗ HW ヮヴｷﾏ;ヴｷﾉ┞ ヴW;S ;ゲ けE┌ヴﾗヮW;ﾐげ ;ﾐSが ゲｷｪﾐｷaｷI;ﾐデﾉ┞が デｴｷゲ ｪ;┗W ｴｷﾏ デｴW 
potential to pass as hearing, at least in his interactions with the Armenian, Jewish, Arabic, Kurdish 
and Turkish communities that lived there. The fluid and cosmopolitan nature of Baghdad itself 
IﾗﾐデヴｷH┌デWS デﾗ デｴW Sｷﾉ┌デｷﾗﾐ ﾗa Kｷデデﾗげゲ けﾗ┌デゲｷSWヴげ ｷSWﾐデｷデ┞く TｴW WデｴﾐｷI;ﾉﾉ┞ Sｷ┗WヴゲW ヮﾗヮ┌ﾉ;デｷﾗﾐゲが ﾐﾗデ 
always conversant in the same languages, often resorted to gesture or pantomime to convey their 
meaning. Kitto, always reliant on non-verbal communication, excelled at interpreting such gestures. 
He believed that, in Baghdad, ｴｷゲ  ﾗII;ゲｷﾗﾐ;ﾉ ゲｷｪﾐｷﾐｪ I;┌ゲWS ｴｷﾏ けデﾗ ゲWWﾏ デﾗ デｴWﾏ ヴather as a 
foreigner ignorant of their language, than as deaf; and the resort to signs had not strangeness to 
デｴWﾏ ﾗヴ ;デデヴ;IデWS デｴ;デ ﾐﾗデｷIW aヴﾗﾏ ﾗデｴWヴゲ ┘ｴｷIｴ ｷデ ﾐW┗Wヴ a;ｷﾉゲ デﾗ Sﾗ ｷﾐ デｴｷゲ Iﾗ┌ﾐデヴ┞ ぷBヴｷデ;ｷﾐへげくlx 
Conversely, Kitto could also use speech to pass as a hearing British person, also recording examples 
when, not wanting to communicate, he spoke in English knowing that although his guttural voice 
was not likely to be understood, as it seldom was by strangers, those encountering it would attribute 
the mis-┌ﾐSWヴゲデ;ﾐSｷﾐｪ デﾗ デｴWｷヴ ﾗ┘ﾐ ┌ﾐa;ﾏｷﾉｷ;ヴｷデ┞ ┘ｷデｴ Eﾐｪﾉｷゲｴ ヴ;デｴWヴ デｴ;ﾐ Kｷデデﾗげゲ ﾗ┘ﾐ SｷaaｷI┌ﾉデｷWゲ 
with speech. Occupying a position of power, be it one designated by racialised, gendered, or abelist 
status, could entail the authority to dictate who or what was, and was not, deviant. Part of the 
power of the coloniser in colonial spaces was the ability to define deviance. 
Even more identifiable performances of deafness, such as finger-spelling, could be represented in 
the colonial field, not as deviant, but as onW ﾗa デｴW ┘ﾗﾐSヴﾗ┌ゲ E┌ヴﾗヮW;ﾐ け;IｴｷW┗WﾏWﾐデゲげ Hヴﾗ┌ｪｴデ デﾗ 
┌ﾐE┌ヴﾗヮW;ﾐ ゲヮ;IWゲく けHﾗ┘ ｪヴW;デﾉ┞ SｷS ﾐﾗデくくく デｴW ﾐ;デｷ┗Wゲ ﾗa デｴW Iﾗ┌ﾐデヴ┞が - ﾏ;ヴ┗Wﾉ ;デ ｷデげが Kｷデデﾗ ┘ヴﾗデW ﾗa 
finger-ゲヮWﾉﾉｷﾐｪが け;ゲ ;デ ﾗﾐW ﾗa デｴW ﾏ┞ゲデWヴｷWゲ ┘ｴｷIｴ ﾏｷｪｴデ ｴ;┗W HWWﾐ ｴｷSSWﾐ ┌ﾐSWヴ デｴW ゲW;ﾉ ﾗa “ﾗﾉﾗﾏﾗﾐく 
And how pleasant was it to behold the reverence and admiration of THE USEFUL eradiate their swart 
countenances when the simple principle of the art was explained to them , and it was shown to be 
as available FOR THIER OWN LANGUAGES に Arabian, Persian, Turkish に ;ゲ aﾗヴ ;ﾐ┞ ﾗデｴWヴくげlxi Here 
finger-spelling is imbued with the same awe-inspiring powers that missionaries describe the written 
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word to have had in other contexts. Finger-spelling is not represented here as a signifier of disability, 
but as another example of the enlightened technology of the European.  
In his interactions with the European communities in Baghdad or amongst British Protestants in 
Malta, however, Kitto continued to feel marked as deviant, his body holding within it the 
contradictions in the colonial community and regime. In Malta Kitto was a disappointed to his 
colleagues. His ankles (which had been weak since his fall) were not strong enough to stand at a 
printing case for ten hours a day; he did not enjoy conversation with his colleagues as he found it 
difficult to follow due to his hearing loss; and complained that his colleagues did not understand his 
けヮヴｷ┗;デｷﾗﾐゲげ ;ゲ ; SW;a ﾏ;ﾐくlxii This was not acceptable and Kitto returned to Britain only two years 
later in the midst of considerable bad feeling. In Baghdad, both Kitto and his colleagues seem to 
ｴ;┗W ;IIWヮデWS ┘ｷデｴﾗ┌デ ケ┌Wゲデｷﾗﾐ デｴ;デ ｴｷゲ HWｷﾐｪ SW;a けヮヴWIﾉ┌SぷWSげへ ｴｷﾏ aヴﾗﾏ ﾏ;ﾐ┞ デ;ゲﾆゲ ;Hヴﾗ;S 
ｷﾐIﾉ┌Sｷﾐｪ けaヴﾗﾏ ;ﾐ┞ ﾗII┌ヮ;デｷﾗﾐ デｴ;デ I;ﾐ HW I;ﾉﾉWS missionaryくげlxiii Kitto appears to have internalised 
デｴW ┗ｷW┘ デｴ;デ SW;a ヮWﾗヮﾉW ┘WヴW けSｷゲケ┌;ﾉｷaｷWSげ aヴﾗﾏ デｴW ヮﾗゲゲｷHｷﾉｷデｷWゲ ;ﾐS ヴWゲヮﾗﾐゲｷHｷﾉｷデｷWゲ Wﾐﾃﾗ┞WS H┞ 
his hearing colleagues. In a personal letter written when Baghdad was ravaged by cholera, and the 
family he was staying with aWﾉﾉ ゲｷIﾆが ｴW ┘ヴﾗデW ﾗa けデｴW ｴ;ヴS ヮヴﾗゲヮWIデげ his employer ﾏ┌ゲデ ｴ;┗W a;IWS けﾗa 
leaving his young family and affairs in the hands of a deaf man, unacquainted with the language, and 
ケ┌ｷデW ｷｪﾐﾗヴ;ﾐデ ﾗa ﾏ;ﾐ;ｪｷﾐｪ H┌ゲｷﾐWゲゲ ｷﾐ デｴWゲW Iﾗ┌ﾐデヴｷWゲくげlxiv Here, deafness and his Englishness are 
aligned in the perceived difficulties of communication overseas. Kitto presents himself as unmanly 
almost, unable to step in to defend the young family. 
Back home: textual constructions of the colonial other and self 
Having returned to Britain in 1832, Kitto never left Europe again. But his relationship with both the 
ｪWﾗｪヴ;ヮｴｷI;ﾉ ゲヮ;IWゲ ﾗa デｴW ｷﾐaﾗヴﾏ;ﾉ EﾏヮｷヴW ;ﾐS デｴW IﾗﾐIWヮデ┌;ﾉ ゲヮ;IWゲ ﾗII┌ヮｷWS H┞ デｴW けW;ゲデWヴﾐ 
ﾗデｴWヴげ ┘WヴW sustained and extended in the remainder of his life through his writing which included 
デヴ;┗Wﾉ ┘ヴｷデｷﾐｪが IｴｷﾉSヴWﾐげゲ ゲデﾗヴｷWゲが Wデｴﾐﾗｪヴ;ヮｴｷI;ﾉ ;IIﾗ┌ﾐデゲ ;ﾐS BｷHﾉｷI;ﾉ ゲIｴﾗﾉ;ヴゲｴｷヮく Iﾐ ヴWヮヴWゲWﾐデｷﾐｪ 
けデｴW E;ゲデげ ;ﾐS ﾏ;ﾆｷﾐｪ ｷデ ヮ;ヴデ ﾗa デｴW ｷﾏ;ｪｷﾐWS ┘ﾗヴﾉS ﾗa ｷデゲ ﾐｷﾐWデWWﾐデｴ-century British readership, 
Kitto, like so many other writers, created images of Empire with which the British engaged and 
influenced how they imagined the colonial other. He also shaped his own positioning within this 
Empire. 
As a white, Englishman in Britain, Kitto occupied a dominant, valued and invisibised ethnic status. At 
the same time, his deafness resurged as a deviant condition, effecting how he was perceived and 
ｴﾗ┘ ｴW W┝ヮWヴｷWﾐIWS デｴW ┘ﾗヴﾉSく Iﾐ ｴｷゲ ﾉWデデWヴゲ Kｷデデﾗ ヴWIﾗヴSWS ﾏﾗヴW け;ﾐﾐﾗ┞;ﾐIW ｷﾐ IﾗﾐゲWケ┌WﾐIW ﾗa ぷｴｷゲへ 
SW;aﾐWゲゲげ ┘ｴWﾐ デヴ;┗Wﾉﾉｷﾐｪ aヴﾗﾏ Pﾉ┞ﾏﾗ┌デｴ デﾗ LﾗﾐSﾗﾐが デhan in his travels all around the Middle East 
together.
lxv
 Kitto was, however, viewed differently to before he had left Britain when he returned. 
He had undergone a major class transition, finding upward mobility in his writing. The authority that 
he had gained by visiting and ﾗHゲWヴ┗ｷﾐｪ けﾗ┗WヴゲW;ゲげ ヮﾉ;IWゲ fed into his new authorial identity. Textual 
production, in which the author may, to some extent, be seen as non-embodied, offered new ways 
in which to negotiate the embodied deviance of deafness. Imperial travel writings were also, of 
course, an important media through which images of Empire were transmitted to the British public 
and new ideas about otherness were framed.
lxvi
 
Kｷデデﾗげゲ aｷヴゲデ ヮ┌HﾉｷゲｴWS ┘ヴｷデｷﾐｪゲ ┘WヴW aｷ┗W ヮ;ヮWヴゲ WﾐデｷデﾉWSぎ けTｴW DW;a Tヴ;┗WﾉﾉWヴげが ; ゲWヴies commissioned 
for and published in The Penny Magazine ｷﾐ ヱΒンヲく Aゲ ｷﾏヮﾉｷWS H┞ デｴW デｷデﾉWが Kｷデデﾗげゲ SW;aﾐWゲゲ ┘;ゲ 
essential to his authorial identity in these pieces and his travels believed to be of public interest 
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precisely because of it.
lxvii
 As mentioned in the opening of this chapter Kitto believed his readers 
┘ﾗ┌ﾉS けW;ゲｷﾉ┞ ヮWヴIWｷ┗Wげ デｴ;デ his deafness けﾏ┌ゲデ ｴ;┗W ｪｷ┗Wﾐ ; ┗Wヴ┞ ヮWI┌ﾉｷ;ヴ Iｴ;ヴ;IデWヴげ デﾗ デｴW けｴｷゲデﾗヴ┞げ 
ﾗa ｴｷゲ けﾉｷaWげ ;ﾐS けデヴ;┗Wﾉゲげくげlxviii IﾐデWヴWゲデｷﾐｪﾉ┞が ｴﾗ┘W┗Wヴが ｴ;┗ｷﾐｪ ゲWデ ｴｷﾏゲWﾉa ┌ヮ ゲﾗ ﾗ┗Wヴデﾉ┞ ;ゲ けデｴW DWaf 
Tヴ;┗WﾉﾉWヴげが in the pieces themselves Kitto hardly made any reference to his deafness whatsoever, 
and, unlike in his private writings, he does not mention experiences which may have offered an 
additional or different perspective to that of a hearing persﾗﾐく Iデ ﾏ;┞ HW ;ヴｪ┌WS デｴ;デ Kｷデデﾗげゲ SWIｷゲｷﾗﾐ 
ﾐﾗデ デﾗ ﾏWﾐデｷﾗﾐ ｴｷゲ SW;aﾐWゲゲ ;デ デｴW ゲ;ﾏW デｷﾏW ;ゲ デｴW SWIｷゲｷ┗W ﾏ;ヴﾆWデｷﾐｪ ﾗa ｴｷゲ ;IIﾗ┌ﾐデゲ ;ゲ ; けDeaf 
Tヴ;┗WﾉﾉWヴげが ﾏ;┞ ゲ┌ｪｪWゲデ デｴ;デ デｴW ┘ヴｷデｷﾐｪゲ ┘WヴW ;ﾐ ;デデWﾏヮデ デﾗ resist the construction of deafness as 
けSW┗ｷ;ﾐデげく From a different perspective, doctors and educationalists too, were trying, in this period, 
to suggest that deaf people could be ﾏ;SW けﾐﾗヴﾏ;ﾉげ through oralist education. In much the same 
way that missionaries displayed Christians of colour in western dresゲ ;ゲ けW┗ｷSWﾐIWげ ﾗa けIｷ┗ｷﾉｷゲ;デｷﾗﾐげ, 
they  exhibited SW;a ヮWﾗヮﾉW ┘ｴﾗ ｴ;S HWWﾐ けデ;┌ｪｴデ デﾗ ゲヮW;ﾆげ デﾗ SWﾏﾗﾐゲデヴ;デW デｴW ┘ﾗﾐSWヴゲ ﾗa デｴWｷヴ 
ヮヴﾗaWゲゲｷﾗﾐゲく UﾐﾉｷﾆW デｴW けデ;ﾉﾆｷﾐｪ SW;a ;ﾐS S┌ﾏHげ ヴWケ┌ｷヴWS デﾗ ヮWヴaﾗヴﾏ H┞ デｴWｷヴ デW;IｴWヴゲ ;ﾐS SﾗIデﾗヴゲが 
however, Kitto,exercised considerable agency in presenting himself. He negotiated deafness both as 
;ﾐ けW┝ﾗデｷIげ IﾗﾐSｷデｷﾗﾐ ┘ｴｷIｴ ┘ﾗ┌ﾉS W┝IｷデW ; ヴW;SWヴげゲ ｷﾐデWヴWゲデが ;ﾐS ┞Wデ ;ゲ ﾗﾐW デｴ;デ did not deviate too 
far from able-bodied norms.  
Kｷデデﾗげゲ ﾉ;デWヴ ┘ヴｷデｷﾐｪゲ  ｷﾐIﾉ┌SWS The Pictorial Bible which was published in three large volumes 
between 1835 and 1838; History of Palestine and the Holy Land, including a Complete History of the 
Jews (2 volumes 1841); the Cyclopeadia of Biblical Literature (2 volumes, 1848) and History of 
Palestine from the Patriarchal Age to the Present Time (1852); As in the accounts of contemporary 
Orientalistsが Kｷデデﾗげゲ ┘ｴｷデWﾐWゲゲが ﾏ;ゲI┌ﾉｷﾐｷデ┞が ﾉW;ヴﾐｷﾐｪ ;ﾐS a;ﾏｷﾉｷ;ヴｷデ┞ デｴヴﾗ┌ｪｴ デヴ;┗Wﾉ ┘ｷデｴ デｴW ヮﾉ;IWゲ 
about which he is writing, combine to create the authoritative voice typical of a colonial writer. 
Cｴ;ヴ;IデWヴｷゲデｷI デヴﾗヮWゲ ｷﾐIﾉ┌SW ｴｷゲ けWデｴﾐﾗｪヴ;ヮｴｷIげ SWゲIヴｷヮデｷﾗﾐゲ ﾗa ヮﾉ;IW ;ﾐS ヮWﾗヮﾉW ;ﾐS デｴW Iﾗﾉﾉ;ヮゲｷﾐｪ 
ﾗa ゲヮ;IW ;ﾐS デｷﾏW ｷﾐ SWヮｷIデｷﾗﾐゲ ﾗa デｴW けE;ゲデげ ┘ｴWヴW デｴW ;ゲゲ┌ﾏヮデｷﾗﾐ ｷゲ ﾏ;SW デｴ;デ H┞ ﾉﾗﾗﾆｷﾐｪ ;デ 
Palestine and Persia in the 1830s one ┘ﾗ┌ﾉS けゲWWげ デｴW けBｷHﾉｷI;ﾉ L;ﾐSげ ﾗa デ┘ﾗ ﾏｷﾉﾉWﾐﾐｷ; W;ヴﾉｷWヴくlxix 
Although Kitto is sometimes present in these narratives (e.g. in his discussion of his difficulty in 
sitting cross-ﾉWｪｪWSぶが ｴｷゲ SW;aﾐWゲゲ ｷゲ WﾐデｷヴWﾉ┞ ﾗﾏｷデデWSく Gｷ┗Wﾐ デｴ;デ けTｴW DW;a Tヴ;┗WﾉﾉWヴげ ゲWヴｷWゲ was 
published semi-;ﾐﾗﾐ┞ﾏﾗ┌ゲﾉ┞ ふ┌ﾐSWヴ けJくKくげぶが ｴｷゲ ヴW;SWヴゲ ┘WヴW ﾐﾗデ ﾐWIWゲゲ;ヴｷﾉ┞ ;HﾉW デﾗ IﾗﾐﾐWIデ デｴW 
ヮｷWIWゲ ;ﾐS ┘WヴW ﾗaデWﾐ ┌ﾐ;┘;ヴW デｴ;デ Kｷデデﾗ ┘;ゲ SW;aく けTｴWヴW ｴ;ゲ ﾐﾗデくくく HWWﾐ ;ﾐ┞ ゲデ┌Sｷﾗ┌ゲ IﾗﾐIW;ﾉﾏWﾐデ 
ﾗヴ SWWヮ ゲWIヴWデ ｷﾐ デｴW ﾏ;デデWヴげが Kｷデデﾗ ゲ;ｷS ﾗa デｴW ﾗﾏｷゲゲｷﾗﾐが けｷデ ｴ;ゲ ヴ;デｴWヴ HWWﾐ ﾏ┞ ┘ｷゲｴ デｴ;デ I ゲｴﾗ┌ﾉS ﾐﾗデ 
seem to owe any part of the success I might attain as an author, to the sympathies which my 
ゲ┌aaｷIｷWﾐデﾉ┞ ゲｷﾐｪ┌ﾉ;ヴ ヮWヴゲﾗﾐ;ﾉ ｴｷゲデﾗヴ┞ ﾏｷｪｴデ HW ﾉｷﾆWﾉ┞ デﾗ ヮヴﾗS┌IWくげlxx Writing offered Kitto an 
opportunity to pass as hearing as he was disembodied in his writing; he felt the admiration his work 
received would be undermined if his deafness was known.  
Yet Kitto also produced one of the most striking memoirs of deafness of the Victorian period, The 
Lost Senses, in which he wrote in great detail about the physical and emotional aspects of his 
deafness, from his experience of sonic vibrations to an acutely personal account of his struggle to 
control his vocal chords. In some ways, The Lost Senses can be read as an attempt to navigate the 
perception of deafness as deviant discussing the manual alphabet in the same terms as a discussion 
of Greek and Hebrew, for example, a move that clearly associated the manual alphabet with the 
status of classical learning.
lxxi
 At the same time, however, the self is split. The foil onto which Kitto 
projects his anxieties about deafness are sign-ﾉ;ﾐｪ┌;ｪW ┌ゲWヴゲく Iﾐ Kｷデデﾗげゲ ┘ヴｷデｷﾐｪが ;ゲ ┘ｷデｴ デｴ;デ ﾗa 
hearing contemporaries, sign-language (as opposed to the manual alphabet) is associated with 
othernesゲが ;ﾐS ｷﾐ デ┌ヴﾐ デｴ;デ ﾗデｴWヴﾐWゲゲ ｷゲ ﾗヴｷWﾐデ;ﾉｷゲｷﾐｪく HW IﾗﾏﾏWﾐデゲ デｴ;デ けTｴW ゲｷｪﾐゲ ┌ゲWS H┞ デｴW 
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OヴｷWﾐデ;ﾉゲ デﾗ W┝ヮヴWゲゲ ┌ﾐｷ┗Wヴゲ;ﾉ ;Iデゲ ;ﾐS ﾗHﾃWIデげ ｴW ゲ;┘ ﾗﾐ ｴｷゲ デヴ;┗Wﾉゲ けﾐﾗデ デﾗ HW ﾏ;デWヴｷ;ﾉﾉ┞ SｷaaWヴWﾐデ 
from those which my former deaf-ﾏ┌デW Iﾗﾏヮ;ﾐｷﾗﾐ ｴ;S Wﾏヮﾉﾗ┞WSくげlxxii He also reproduces at length 
デｴW ┘ヴｷデｷﾐｪ ﾗa ゲW┗Wヴ;ﾉ ゲIｴﾗﾉ;ヴゲが SWゲIヴｷHｷﾐｪ ゲｷｪﾐ ﾉ;ﾐｪ┌;ｪW ;ゲ ; けﾐ;デ┌ヴ;ﾉ ﾉ;ﾐｪ┌;ｪWげ ┌ゲWS ;ﾏﾗﾐｪゲデ デｴW 
ｴW;ヴｷﾐｪ けゲ;┗;ｪWゲ ﾗa AﾏWヴｷI;げが Sヴ;┘ｷﾐｪ デｴW Wゲデ;HﾉｷゲｴWS association between sign-ﾉ;ﾐｪ┌;ｪWが けヮヴｷﾏｷデｷ┗Wげ 
communication, and otherness, that also added a colonial dimension to his writing.
lxxiii
  
In thinking about the relationship between colonialism, deviance and disability, it is significant that 
one of the most striking ways in which Kitto attempts to navigate the deviance of deafness in The 
Lost Senses is in his framing of the disability he experiences at home, through the more accepted 
idiom of travel. Kitto began The Lost Senses with a statement about his deafness explaining that he 
felt to lie け┌ﾐSWヴ デｴW ゲ;ﾏW ﾗHﾉｷｪ;デｷﾗﾐ デﾗ デｴW ヮ┌HﾉｷI ﾗf describing [my] condition, as a traveller is under 
デﾗ ヴWﾐSWヴ ｴｷゲ ヴWヮﾗヴデ ヴWゲヮWIデｷﾐｪ デｴW ┌ﾐW┝ヮﾉﾗヴWS Iﾗ┌ﾐデヴｷWゲ ┘ｴｷIｴ ｴW ｴ;ゲ デヴ;┗WヴゲWSくげlxxiv In the context 
of imperial Britain, where such travel was associated with status, the imaginary imperial terrain 
repositioned a deaf identity not in the position of the colonised but in that of the coloniser. 
Conclusion  
This chapter has used deafness to explore notions of deviance in the colonial self as constituted by 
experiences in metropolitan Britain, formed through colonial encounters overseas, and generated 
through textual production. I have argued that disability, though seldom considered by postcolonial 
historians, was an important axis in the construction of deviance and of colonial difference. In the 
nineteenth century many of these fantasies around disability (including those of dependency, 
deviance, and deformity) were inflected by the language of colonial difference. Whilst the treatment 
of the deaf in Britain was very different to the treatment of colonial others overseas, it shared with 
them practices of exclusion, subjugation and denial. These attributions were performative and 
contingent in part of colonial positioning. Deaf, white British people, slipped between positions of 
colonized and colonized as they moved around the Empire both produced deviance and enabled 
those labelled as deviant to manage that label.  
Here, I have traced these negotiations through the life and work of the deaf traveller John Kitto, to 
explore the way in which disability could disrupt and transgress colonial discourses. But some of my 
arguments have wider implications. Firstly, the chapter has made an implicit argument that colonial 
deviance can not only be formed in formal colonies but also in metropolitan Britain, spaces of 
informal imperial influence and in the imagination through textual production. Secondly, in arguing 
that the bodies of disabled colonisers were intrinsically deviant, I have suggested that the body of 
the coloniser more generally was a vulnerable site in colonial relations. And thirdly, in arguing that 
disability never simply existed but was produced, performed and managed in a manner contingent 
not only on time and place, I have also sort to argue for the spatial and social contingency of 
deviance. As such, I have attempted to show デｴ;デ Sｷゲ;Hｷﾉｷデ┞ I;ﾐ ｴWﾉヮ ┌ゲ デﾗ Hﾗデｴ ┌ﾐSWヴゲデ;ﾐS デｴW けﾉｷ┗WS 
ヴW;ﾉｷデｷWゲげ ﾗa Iﾗﾉﾗﾐｷ;ﾉ ;Iデﾗヴゲ デｴWﾏゲWﾉ┗Wゲ ;ﾐS デﾗ ┌ﾐSWヴゲデ;ﾐS デｴW ヴﾗﾉW ヮﾉ;┞WS H┞ SW┗ｷ;ﾐIW ｷﾐ ｷSWﾐデｷデ┞-
formation and the creation of social categories. 
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